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Abstract. In the article, the ethnic mentality and world language mapping 
problem are analysed. The study attempts to substantiate this process 
from a theoretical point of view. Descriptive-comparative and empirical 
methods of scientific analysis were used. It is necessary to know the 
cultural heritage and traditions of the country for the correct transfer of 
the meaning of the equivalent vocabulary of a specific language. In this 
study, an attempt was made to outline the starting points for solving the 
problem of transferring the cultural background and colour of culture 
when translating it into other languages. Solving problems related to the 
translation of artistic vocabulary requires considering the entire 
complexity of the translated original and the means of the language into 
which it is translated. With the correct identification and accurate 
reflection of the cultural features of the text, the national colour can be 
accurately conveyed. However, the cultural component always remains 
the main difficulty in translation. 

Keywords: ethnic; language mapping; mentality; mental; worldview; 
language. 

 

 

INTRODUCTION 

Culture is the continuity of traditions; therefore, 
considering its national character, it is customary 
in linguistic and cultural studies to study the facts 
of language based on the triad of "language – cul-
ture – nation". 

Each language community has its national point 
of view. Inconsistencies in the perception of the 
surrounding reality and the national specificity of 
mental activity lead to a unique, unrepeatable 
linguistic picture of the world. 

The concept of "world description" was first used 
by L. Wittgenstein in a philosophical aspect and 
was introduced into linguistics by L. Weisgerber. 
Linguists often use it to study the so-called hu-
man factor in language, and it is a generalised re-
sult of the reflection of the world in the collective 
consciousness of certain people [1, p. 115]. Lin-
guistic and cultural factors influenced the emer-
gence of the "world linguistic mapping" concept. 
However, there is still no generally accepted sci-
entific definition of this term. 

The interest in linguistic and cultural issues gave 
a new impetus to studying world linguistic map-
ping, often understood as a "scheme of percep-
tion of reality fixed in language" [20, p. 16]. 

World mapping is marked nationally and cultur-
ally because it reflects a particular nation's cul-
tural space. 

 

MATERIALS AND METHODS 

The research method is a descriptive and typo-
logical analysis of linguistics. Different linguistic 
facts are selected for research materials. 

 

RESULTS AND DISCUSSION 

The primary linguistic and cultural studies issue 
includes the study of "national language land-
scape, language consciousness, mental-linguistic 
complex features" [8, p. 12]. The relationship be-
tween language and culture is complex and mul-
tifaceted, which does not simply fit into the 
framework of the specific meaning of words. Just 
as culture affects language, language also creates 
a worldview and preserves and reproduces a set 
of national culture's primary, most important 
implications. The perception of the world by the 
speakers of a language is based on stable nation-
al-specific image associations and cultural con-
structions. 
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In modern linguistics, there is such a thesis that 
each language embodies a specific ethnocultural 
philosophy. It is generally accepted that this phi-
losophy manifests itself in the semantics of lan-
guage units. Each language and its ethnic core is a 
network of rare structured elements with mean-
ings and associations. 

A shared culture characterises each ethnic group. 
E. Zhanpeisov, in his work "Ethno-cultural vo-
cabulary of the Kazakh language", writes about 
this in detail: "The main carriers of ethnic prop-
erties, the ethnic layer of culture, in general, are 
everyday consciousness, everyday language and 
traditional common culture" [21, p. 3]. Indeed, 
the language and culture of each nation reflect a 
whole era, where the history and culture of the 
people are transmitted to us through its rich and 
accurate language. About the genealogical side of 
the language, about its cognitive function, A. Ka-
ragulova wrote: "In the language of any ethnic 
group (people, population or nation), the pattern 
of the whole passed life is complex. The real ex-
istence and knowledge of the people's world, ra-
ther an ethnos, remains only in its language. All 
information about the names and descriptions of 
any object, about social relations, phenomena, 
customs, and traditions could reach the next gen-
eration only through the language, more precise-
ly through words, phrases, phraseological units, 
as well as proverbs, sayings, legends, fairy tales" 
[7, p. 21]. 

It is known that everyday life, customs, tradi-
tions, craft (formed in the national consciousness 
and needs), and culture of any people living on 
earth for centuries describe the natural world 
inherent in it (dishes, clothes, tools and labour). 
To explore this wild world means to learn the 
history of the people. "The terms of material cul-
ture reflect the most important side of human 
activity – the production of natural goods (food, 
clothing and housing)" [13, p. 192]. Cultural and 
everyday detail is one of the main elements of 
creating a national colour. In addition, if it is in-
correctly interpreted or ignored and neutralised, 
the translation may result in another work that 
does not correspond to the original in perception 
and sometimes in content. When reading litera-
ture in translation, speakers of other cultures de-
velop a specific opinion about a particular nation. 
In this case, the translator is faced with the duty 
of preserving in translation all the cultural fea-
tures of the people captured in the original work. 

Culture is developed in the conditions of the spir-
itual unity of the ethnos, its national unity. Lan-
guage embodies the uniqueness of the people, 
ethnic culture, and outlook. There are no two 
identical national cultures in the world. Even 
W.von Humboldt said that "by its essence, in 
terms of its effect on consciousness and feelings, 
different languages are different worldviews... In 
language, we always find a combination of the 
nature of the native language and the character 
of the people, which the language accepts" [6, p. 
370-373]. The influence of the nature of language 
on the subjective world is undeniable. 

Each language is, first of all, a national means of 
communication, and it reflects the national-
specific facts of the culture of the society it 
serves. Language can influence the world's per-
ception of one or another linguistic community 
[14, p. 31]. 

A historically formed group of people can be 
called a single nation only if it speaks the same 
language and is distinguished by its cultural 
uniqueness. The main components of national 
identity are ethnic, linguistic and cultural. 

"Ethnic community in the broad sense of the 
word can be called any conscious cultural lan-
guage community formed in a certain area" [2, 
p.10]. The boundaries of ethnic identity are cul-
turally conditioned [15, p. 149]. 

When talking about the "language of culture", we 
should note that it embodies the totality of all 
possible methods of communication that reveal 
ethnic specificity and materialise the nation's cul-
ture in the language [12, p. 7]. Mentality reflects 
the deep level of culture, which combines what is 
in consciousness with what is not in conscious-
ness. It is the basis of a stable system of ideas and 
meanings rooted in the consciousness and be-
haviour of many generations. 

According to W.von Humboldt, the worldview is 
rooted in every language. Each language de-
scribes what belongs to the people, and it is pos-
sible to get out of it by passing from one to an-
other; the language of the people is its soul, and 
its soul is its language. 

Language is, above all, a tool for the transmission 
of ideas. It is not the reality itself but only the 
speaker's idea of this reality, which is imbibed in 
his mind. The reflection of language and reality is 
direct. It is through thinking. It is a language that 
fulfils the role of a mediator between the world of 
things and the world of language. That is why it is 
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impossible not to touch on the triad "language – 
culture – mentality" when conducting research 
within the framework of linguocultural studies, 
as linguocultural studies "live communication 
processes, the relationship between linguistic 
expressions that move synchronously in the 
mentality of the people" [17, p. 218]. Language is 
the primary custodian of ethnocultural infor-
mation and its carrier and a means of expressing 
specific aspects of ethnic mentality.  

With all this in mind, we should note that there 
are many debates about the concepts of "mentali-
ty" and "mental capacity", and we will try to ex-
plain how we understand these concepts. Schol-
ars have divergent opinions about these con-
cepts. Some state that mentality and mental ca-
pacity are synonymous concepts, while another 
part separates these concepts. However, they do 
not specify a clear definition between them. In 
our opinion, separating these concepts is difficult 
because of their abstractness and vagueness. 

The researchers noted that the mentality, as a 
relatively holistic set of thoughts, beliefs, and 
skills of the spirit, creates a picture of the world 
and strengthens the unity of cultural tradition 
and society [3, p. 284; 4, p. 30, 35, 38-39]. These 
ideas are determined by the geographical envi-
ronment, space-time ideas, way of life, gender 
stereotypes, attitude to nature, work, property, 
power, notions of good and evil, beauty and 
truth, fate, life and death, and constitute the 
structure of the mentality [5].  

It is difficult to give a precise definition of the 
concept of mentality. The French historian J. Le 
Goff proposed accepting the spread of this term 
not to lose all the richness associated with its 
ambiguity. In the concept of mentality lies the 
nation's character, its specific outlook expressed 
in the cultural concepts of the language. In our 
opinion, mentality is a partial embodiment of 
mentality. That is, if mental capacity is a set of all 
perceptions of the world that surrounds us, the 
mentality is a practical embodiment of these per-
ceptions (in this or that situation, the collective 
association, prejudices, typical models of behav-
iour). 

According to W. von Humboldt, the nation's 
character leaves its mark on the surface of its 
language, which "embodies the unity of the moral 
spirit of the people" and retains the uniqueness 
of the entire nation. The language is an expres-
sion of a particular view of the world. It is not just 
a reflection of the people's ideas [6, p. 348-349]. 

Many scientists think it is impossible to under-
stand mentality as a carrier of language "from the 
inside". Its evaluation can only be done "from the 
outside". However, it is impossible to learn or 
copy a foreign mentality. This is explained by the 
fact that mentality is the moral orientations and 
structures created and acquired by a person in 
the socialisation process, considering the charac-
teristics of the cultural-historical period. In 
works devoted to mentality, it is also emphasised 
that it has a systematising character: a system of 
features and characteristics naturally intercon-
nected based on a single essence. This system is 
formed under the influence of objective factors of 
historical development. In this regard, the men-
tality is defined as a system of stereotypes of 
thinking, sensory-emotional reactions, behaviour 
and activity, which is an expression of a particu-
lar method of hierarchically associated priorities 
and values, determined, in turn, by relatively 
constant geographical, geological and social con-
ditions of life. Researchers distinguish various 
forms of manifestation of mentality: the mentali-
ty of the individual, the mentality of the social 
group, the mentality of specific historical eras, 
and the mentality of the ethnic group (people, 
nation). In contact with a foreign language, we 
try to perceive it through the prism of native 
mentality, which inevitably leads to the distor-
tion of cultural attitudes inherent in this language 
in a certain sense. In other words, it is necessary 
to be born and finished in that culture where the 
mentality was created and preserved for centu-
ries. We can only approach understanding this or 
that worldview through studying the language 
that is the transmitter of this culture. 

The ethnic mentality is the primary form of the 
mindset of any socio-cultural formation since all 
other forms of mentality are specific modifica-
tions of the ethnic mentality. Therefore, all of the 
above characteristics of the mentality are charac-
teristics of the ethnic mentality. There is a rela-
tively common point of view in the cultural and 
philosophical literature, according to which the 
ethnic mentality has a dual nature. On the one 
hand, these are psychological, sometimes sub-
conscious, natural, biological, and on the other 
hand, social and cultural, instilled by upbringing 
principles that are in unity and integrity. 

S. Ter-Minasova rightly noted in her work "Lan-
guage and Intercultural Communication" that all 
components of the "language – culture – think-
ing" triad reflect the natural world and, in a cer-
tain sense, influence its formation. From his 
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standpoint, the objective world can be presented 
in three forms: 

- a map of the natural world that exists outside of 
human consciousness and does not depend on 
objective reality; 

- a cultural (conceptual, conceptual) map of the 
world that is objectified at the level of conscious-
ness, formed based on human imagination, and is 
the reflection of the actual picture in the prism of 
concepts; 

- the world language mapping – the reflection of 
reality through the world's cultural landscape in 
linguistic facts [18, p. 40]. 

Mentality and the linguistic mapping of the world 
are interconnected and conditional. Therefore, 
the linguistic landscape of the world forms a 
unique sphere of cultural existence. 

In addition to the concept of "language mapping 
of the world", there are concepts of "conceptual 
mapping of the world" and "ethnic (national) 
mapping of the world" in linguistics. Scientists 
believe that the conceptual view of the world is a 
broader concept than the concept of the language 
view, so "the view of the world is a way of draw-
ing the world in one's imagination. It is a more 
complex phenomenon than the language view of 
the world. That is, the conceptual world of a per-
son is related to language, and the language pat-
terns are part of it. Everything that a person un-
derstands and knows that passes through differ-
ent sensory organs and enters the human brain 
through different channels from the outside may 
not take a verbal form" [9, p. 41]. That is, the con-
ceptual landscape of the world is the system of 
knowledge and ideas of a person about the sur-
rounding world, the mental reflection of the na-
tion's cultural experience, and the world lan-
guage mapping is its verbal embodiment. How-
ever, the conceptual mapping of the world does 
not fully reflect the originality of the ethnic men-
tality, which fully manifests itself only at the level 
of the linguistic mapping of the world. The defini-
tion of the conceptual and language view of the 
world as a part and the whole does not seem 
right to us. In our opinion, we can talk about in-
teraction and action here so that one is the out-
put of the other and complements the other.  

Because of the development of linguistic thought, 
the scientific world has come to understand that 
the linguistic picture of the world is formed from 
verbal units that reflect cultural, ethnic, and cog-
nitive phenomena in people's lives. However, the 

dual nature of the language mapping of the world 
lies in the fact that the material world surround-
ing people affects their behaviour, forms con-
sciousness and especially language. On the other 
hand, people's knowledge of the world occurs 
through their native language and native speech. 
In addition, language begins to influence and de-
termine a person's consciousness [10, p. 209].  

Each language reflects and organises objective 
reality in its way, which is common to all its car-
riers in the system of collective views. The 
worldview reflects the carriers' naive ideas about 
the objective reality from the experience of self-
perception accumulated for several centuries, 
which allows it to play the role of a connecting 
chain between the natural and language 
worldviews. A human looks at the world through 
the prism of his individual experience and the 
prism of collective experience. Each nation bears 
traces of a particular matrix related to a specific 
refraction of reality through consciousness. In 
the elements of civilisation, the matrix traces are 
brighter than others, manifested in the specificity 
of culture. In other words, the picture of the 
world, especially the picture of language, is eth-
nically specific. However, it is necessary to dis-
tinguish the linguistic and ethnic mapping of his 
world. Unlike the first, the second is purely na-
tional and is the object of ethnolinguistics rather 
than lingua-cultural studies. The linguistic map-
ping of the world is not limited to one language 
framework. 

The linguistic mapping of the world is simply a 
conditional reflection of reality and an incom-
plete reproduction of mental relations in the lexi-
cal units of the language. For a complete and ad-
equate understanding of the world image, it is 
essential to have empirical knowledge about re-
ality, familiar to all speakers of one or another 
natural language [19, p. 64-72]. In mentality, cer-
tain national stereotypes are preserved from 
generation to generation and are the basis of the 
changing worldview in general practice. 

The view of the world is abstract. Language is 
essential for its "physical realisation". With the 
help of speech, it transforms into a world lan-
guage mapping. And therefore, world language 
mapping embodies the reflection of the world in 
language. 

World language mapping consists of values en-
coded in the associative-image complexes of lan-
guage units. Decoding cultural codes are only re-
lated to interpreting the given complexes by ap-
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pealing to cultural signs and concepts that define 
them [14, p. 32]. 

A language community's representatives have a 
common background knowledge that contains 
certain cultural information. Considering this 
fact, we can say that the language mapping of the 
world is culturally and ethnically marked. The 
worldview of a particular ethnic community is 
determined by the socio-historical conditions of 
its life, which is directly reflected in the choice of 
language actualisation. However, how the lan-
guage chooses to reflect the surrounding reality, 
in turn, has a particular influence on ethnic self-
awareness and the way of life of the language 
community. 

The essential function of language is the cumula-
tive function. It allows for storing and collecting 
all the language community's experience in the 
language. It manifests itself more brightly at the 
linguistic level, as the language's vocabulary re-
flects fragments of the people's social experience 
in daily life activities. Therefore, A.A.Leontyev 
rightly noted that: "It cannot be denied that spo-
ken in two different languages, signifying the 
same object in the culture of two peoples, and 
having a translation equivalent two words are 
inevitably associated with different contents, and 
this allows us to talk about the 'national mean-
ings of linguistic signs'" [11, p. 143]. 

Undoubtedly, the mentality is reflected in lan-
guage at both the lexical and grammatical levels. 
In each nation, each word has a specific semantic 
filling – there are unique associations of figura-
tive thinking conditioned by cultural meanings. 
They are consolidated in the language system 
and constitute its national specificity. Ethnic self-
consciousness, first of all, is based on the native 
language. Learning another language includes 
mastering the collective consciousness of the 
speakers of this language and understanding the 
linguistic mapping of the world. 

As we know, every language is a self-contained 
system. Language is a natural convention and po-
tency. It can say anything if someone wants to 
and can understand it. 

However, it should be said that not all languages 
can realise this potential to the same extent. It 
can be assumed that the language behaviour of a 
nation or an ethnic group is closely related to the 
characteristics of its national mentality, psycho-
pathic, social and cultural aspects. 

Ethnocultural philosophy finds its expression in 
language. The national view of the world is re-

flected in the semantics of language units 
through the system of meanings and associa-
tions. Words with unique cultural, specific mean-
ings reflect the language collective's way of life 
and thinking characteristics [16, p. 88]. The nom-
inative units manifest the importance of specific 
cultural institutions for this or that linguistic and 
cultural society [14, p. 30]. Thus, the national 
specificity in the semantics of the language re-
sults from the cultural and historical characteris-
tics of the people – extralinguistic factors. 

 

CONCLUSIONS 

The problem of the relationship between ethnic 
and national culture is the problem of the rela-
tionship between the "roots" and the modern cul-
ture of people. Ethnic culture is not only the his-
torical foundation of national culture but also the 
source of creativity, creating a national culture in 
the narrow sense of the word. Writers borrow 
plots and images from it; composers borrow 
melodies and rhythms; architects borrow style 
and ornament, design of buildings. The originali-
ty of the "world" of any national culture largely 
depends on its many centuries of emerging tradi-
tions.  

The ethnic mentality is the historically estab-
lished and stable organic integrity of the socio-
psychological characteristics and traits of this 
ethnic community (people, nation), its constitu-
ent groups and citizens, existing at a recognised 
and unconscious level, which determines the uni-
form, specific for each community type of world 
perception, axiological assessment, behaviour 
and self-identification. 

Like any ethnicity, nationality is determined by 
the self-consciousness of the individual. Suppose 
the original ethnic affiliation depended on the 
origin of a person, his historical roots. In that 
case, national association is primarily associated 
with including an individual in a given national 
culture's semiotic and value field and a sense of 
belonging to it. 

The national culture is not limited to ethnicity. In 
the narrow sense of the word, national culture is 
urban culture. Its wealth develops based on writ-
ing and education. It is embodied in literature 
and art, science and philosophy, socio-political 
and technological development of society. The 
best achievements of national culture are the 
product of the creativity of the most talented 
representatives of science, enlightened erudite 
people. 
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